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Chriſta, ſive Chriſti Verbis credere, idem ſignificet, atque, 1 

illi obedire. — Chriſto autem, five ejus Verbis non credere, 
idem fit, atque, illi non obedire. Socin. de Jeſu Chriſto 
Servatore. Pars Quarta, Cap. XI. 
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HOSE WoRKs, which Tefus Chrift in His new 
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ANIMADVERSIONS. 


UPON THE. | 
LETTERS 


ON 


THERON and As PAS o. 


Book, conſiſting of two Volumes, in- 
titled, Letters on Theron and Aſpaſio, 
hath lately appeared in the World, 
which is written in a Manner very 
extraordinary. Such is its Obſcurity, that ſome 
have ſaid, that, upon reading the whole Perform- 
ance, they were not able to collect a ſingle 
Idea from it. Many Calviniſis, it ſeems, tho 
they do not reliſh every Thing, which is ad- 
vanced in this Work, yet, they greatly admire 
it, are much ſtruck with many Thoughts it 
contains, and apprehend, that this Writer fa- 
vours moſt of their Sentiments. I confeſs, that 
my Opinion 1s. wholly different from theirs, 
and that the Arminians have much more Right 
to the Honour of claiming him, as a Patron of 


B their 


S T Cal, AD 6” 3” eG CER IDEN; Aa 


(a) 


their Cauſe ; which I will attempt to make 


Spear, in the following: Sections, 


SECT. I. The Ges is called a Myſtery. 
We ſpeak the Wiſdom of God, in a Myſtery. It 
bears this Name, becauſe it was undiſcoverable 
by Reaſon, and, conſequently, could never have 
been known, without ſupernatural Revelation. 
But this is not the only Reaſon, why the Evange- 
lical Scheme is ſo Alle there is another Reaſon 
for it; which is, its Doctrines far exceed our 
Comprehenſion. And, therefore, though the 
Revelation of it, in al its Branches, is moſt 


clear and full, ſo that we cannot have any juſt 
Cauſe to doubt of its Truths, yet, it is ſtill a 
Myſtery. It confiſts of a Sett of Principles, 


which infinitely ſurpaſs the moſt extenſive Ideas 
of any created Underſtanding. Hence, it is the 
Object of the holy Adoration of Angels and 
Saints, and will ſo be, for evermore. This 


Writer is much offended, with the Uſe of the 


Epithet Incompreben/ible, in relation to Chriſtian 
Doctrines. He ſpeaks thus: Nothing can be 
more fooliſh or abſurd than to join the Epithets of 
incumprebenſile, obſcure, or unintelligible, to a 


Myyj7 Mer after it is declared *, To ſay, that a 


Thing is hid, or ſecret, after it is declared, is 


indeed fooliſh and abſurd; but to affirm, that 
a Truth is incomprehenſible, whoſe Nature is 
infinitely above a finite Capacity, is not ſo, how 
clearly ſoever that Truth may be And . 
7; 1: 1D 


3 Letters on hows and Aſpaio, 7 102, F 


(3) 

And fuch is the Nature of Evangelical Truths, 
wherefore, they are rightly termed Myſteries, 
notwithſtanding the clear Revelation of them. 
Why does this Author conne& together the 
Epithets, incomprehenfible, obſcure, or unin- 


telligible? Are they Terms ſynonymous? Is he 
ſo weak a Man, as to think, that they mean 


the ſame? I am perſuaded, that he is not. I 
cannot but conſider this as an Inſtance of Un- 


fairneſs, and Diſingenu ity in him. He knows, 
that infinite Duration is a Truth incomprehen- 
ſible, but I think he cannot account it obſcure, 


or unintelligible. It may eaſily be proved againſt 


any Man breathing, that without' we allow 
ſome incomprehenſible Truths, we can have 
no Relig ion at all; for, the Whole of Religion 
is founded on Myſteries ; or Truths, whereof” 
no Creature whatſoever: can frame adequate 


Ou. 


85 cr. II. The human Mind is poſſeſſed 
of a. Capacity to diſcern ſome moſt important 
Truths, viz. That there is a God. That He 
is an eternal and ſelf-exiſtent Being. That He 
is infinite in every Perfection. That all Things 
are, becauſe He wills their Exiſtence. That 
He is the Origin of Good and Happineſs. And 


that all intelligent Creatures are under indiſ- 


penſable Obligations to honour and obey Him. 
This Ability is innate, or natural to Men, and 


is inſeparable from our Minds. But I can by 
no means agree with this Author, in thinking, 


that we have an actual Perception of the 


8 2 above- 
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(4) 

above-mentioned Truths, or of any other, uith- 
out Reaſoning *, That ſuppoſes, the Truth of 
the Doctrine of innate Ideas, in the utmoſt 
Senſe, that can be imagined, and which is 
molt apparently falſe. A Man knows the Truth 
of the Exiſtence of Deity, upon a Perception 
of Evidence of that Truth; and, therefore, 


that Knowledge follows upon Reaſoning, It is 
a Concluſion, which the Mind draws from 
ſome Premiſes, which it hath under its Conſi- 


deration, It is certain, that the human Mind 
cannot but diſcern, that ſome Things are true, 
and others falſe; that ſome are right, and 


others wrong ; that ſome are fit to be done, 
and others unfit, upon Examination. But this 


is no Proof, that it hath an actual Perception, 


or Knowledge of any Truth, without Reaſon- 
ing, which this Author maintains, and calls 
Conſcience, or right Reaſon, This the Quakers 
mean, by the Light within, This is that Light 
wherewith every Man is lighted, that cometh in- 
tro the World. Natural it is to Men; but is 
greatly impaired, in Conſequence of Man's 


Apoſtacy, and, is unworthy of the Name of 
right Reaſon, which our Author gives it. In 


many Things it is wrong. Right Reaſon is 


not wrong, in any Thing, which God, the 
Fountain of all Reaſon, intended our intelligent 
Nature ſhould be converſant about. 


Scr. III. Language is the Medium 
whereby Men communicate their Ideas one to 


another. 


* Thid, p. 170, 


77. 
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(58) 
another. By that God conveys to us the 
Knowledge of His Will. The Mean, there- 
fore, of the Conveyance of the Knowledge of 
Divine Truths is natural; and, yet, the Scrip- 
ture is properly called a ſupernatural Revelation, 
becauſe the Penmen of it, were divinely direct- 
ed, in the Uſe of this natural Mean, of con- 
veying the Knowledge of Truth, and, there- 
fore, they could not err, in their Mode of 
ſpeaking. Now, as this is a natural Medium 
of imparting Knowledge, and is not above the 
Capacities of Men, it is fitted to gain their 
Aſſent unto the Truth of thoſe Doctrines, 

which by this Medium are propoſed to their 
Conſideration. This Aſſent is the Duty of all 
Men, who enjoy the written Word. And it is 
not an Act, that ſurpaſſes the natural Power of 
the human Mind. There is nothing ſuper- 
natural in it, any more, than there is, in yield- 
ing an Aſſent unto the Truth of the moſt ſelf- 
evident Propoſition. It does not include a Per- 
ception of the Nature of the Things themſelves, 
which are expreſſed, and unto the Truth of 
which, this Aſſent is given. With equal Truth 
it may be ſaid, that a Man's Belief, that two 
and three make five, 1s ſupernatural, as that a 
bare, mere, and fimple Aſſent, to the Truth of 
ſcriptural Propoſitions is ſo. For, the latter is 
no more beyond the Power of Nature than the 
former. The Cauſe why Men withhold an 
Aſſent from ſacred Truths, is not, becauſe they 
are unable to underſtand the Medium, which 
| God makes uſe of to convey to them His Mind 
2 nd en 
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He declares. Hence it is, that ſo much Art 


their Senſe. 


Shifts and Evaſions to obſcure and clude it. 


to perceive the Truth of the Doctrines which 
lieve them; or give a firm Aſſent unto them, 
Blindneſs attends it, that it is incapable, with- 
out Divine Illumination, of underſtanding the 
of which it aſſents. 


know the Things themſelves, are abſolutely 


| his Power. The natural Man receiveth not the 


(6) 
and Will ; but becauſe they diſapprove of what: 


and Violence are uſed, on. ſcriptural Terms, 
Phraſes, and Expreſſions, in order to Pervert 


If Men could but prevail wich themſelves 
to admit of the genuine Import of the Lan- 
guage of Seripture, our religious Controverſies 
would quickly ceaſe. But through a Diſlike 
to thoſe Doctrines, which muſt be allowed to 
be true, if the Language of Scripture is taken 

in its natural Senſe, they will uſe marvellous 


S ECT. IV. Though the buen Miad 
hath a natural Capacity to underſtand the Mean- 
ing of the Language of Scripture, and is able 


are therein expreſſed, and may therefore, with- 
out the leaſt Degree of ſupernatural Aid, be- 


as Principles not to be doubted of: Yet, ſuch 


real Nature of thoſe Doctrines, unto the Truth 


To perceive the Truth of Chriſtian Doarines, 
or of the Things of the Spirit of God, and to 


diſtin. The former, a natural, unregenerate 
Man is capable of: The latter, is entirely above 


TW * the Spirit f God, for they are Fooliſh- 


2 


CF) 


neſs to him: Net tber can he know them, becauſe. 


they are Joi ri tually d diſcerned. 
8 Cr. V. The Doctrine of the Scrip- 


ture relates either unto the flit, or ſecond Cove- 


nant. The former is called the old, and the 
latter, the new Covenant. The firſt. or old 


Covenant, is the Law: The ſecond or new 
Covenant, is the Goſpel. The old Covenant is 
a Syſtem of Natural Religion, in its abſolute 
Purity and Perfection. It conſiſts of Precepts, 


Promiſes, and Threatnings. It requires per- 
fect Love to God, and our Neighbour, which 


includes all ſuch Acts of Reverence towards our 
Maker, as His infinite Perfections require; and 


all Acts of Juſtice and Benevolence, towards 


our Fellow- Creatures. Promiſes of Life and 


Happineſs are made unto Man, in this Cove- 
nant, upon a perfect Obedience,to its Precepts. 


And Threatnings of Death and Miſery are de- 


nounced therein, in caſe of Sin, or Diſobedi- 
ence. According to this Covenant, therefore, 


ſinful Men can have no Ground to hope for 
Acceptance with God, or the Enjoyment we 


Him. Unto Sinners, it is no other than, @ 
Miniſtration of Death, and Condemmation. 


The ſecond, or new Covenant, is a ſovereign, 


gracious, and full Proviſion for the complete 
Salvation of the Church of God, in ſuch a 


Way as eſtabliſhes the firſt Covenant, and 


effectually ſecures unto it the higheſt Glory. 


Chriſt was. conſtituted Mediator .in this Cove- 


nant, and therein He became a Surety to God, 
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B 
in the Characters of a Lawgiver and Judge, for 
all thoſe Perſons, whom it reſpects. He un- 
dertook to do and ſuffer for them, all that was 
neceſſary to be done and ſuffered, in order to 
their Pardon and Salvation, conſiſtent with the 


Honour of the t Covenant. The new Cove- 
nant, therefore, as it regards our Saviour, was 
properly conditional, and He could not claim 


the Fulfillment of any Promiſes made therein, 


to Him, in our Favour, without the Perform- 


ance of what He engaged to do and ſuffer 


for us. As it reſpects us, it is abſolutely un- 
conditional. Nothing is required of us, as a 
proper Condition, in order to a Participation of 


the Bleflings, which are therein promiſed. So. 


that, it is moſt fitly called, by Divines, a Co- 


venant of Grace. It contains in it, Pardon, 
Peace, Juſtification, Grace for our Regenera- 
tion, Converſion, Sanctification, Preſervation, 


in this State, and it alſo enſures to us eternal 
Life in the next. 


This Author ſays, that he has 20 Concern 


| with the Diſtinction betwixt theſe Covenants, upon 


which our Syſtems are formed *, This is cer- 


tainly true; for, the Doctrine which he ad- 
vances agrees to neither. It is contrary to Na- 
tural and Revealed Religion: 25 Or, it ſuits not 


with the firſt Covenant, which is Natural Re- 
ligion in its abſolute Purity; nor with the ſe- 


cond Covenant, which, in Sum, is Revealed 
Religion. Like many other erroneous Perſons, 
| he Woo of e I "ors from a 


* 
0 Thid, * 3 54. 


1 

Conſciouſneſs, in himſelf, that his Principles 
do not conſiſt with any Syſtem of Divinity. 
However that be, in Fact, they do not. In the 
Covenant, which was made with the People 
of 1ſrael, at Mount Sinai, there was a Repe- 
tition of the Covenant of Works, and ritual 
and political Laws were added unto that. 
Wherefore, the Covenant, which was made 
with that People, included Laws moral, cere- 
monial, and political. The Obſervance of all 
which, God required of them. But not with 


a View, that they might, thereby, obtain ſpiri- '| 
tual and eternal Bleſſings: For, they were not 4 
promiſed therein. All Bleſſings of a ſpiritual 4 


diſtinct from that, and which was confirmed of 
God, in Chrift, four hundred and thirty Years, 
before the Levitical Inſtitution. For which 
Reaſon, among many others, I humbly con- 
ceive, that the Covenant made with the People 
of Iſrael, at Mount Sinai, was not a Diſpen- 
ſation of the Covenant of Grace, although the 

_ ceremonial Part of it had a typical Relation to 

the ſpiritual Benefits, which the better Promiſes 

of that Covenant expreſs. 


Nature, were granted in another Covenant 
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| Sxcr. VI. One grand Article agreed on, 
and ſettled in the Covenant of Grace, was 
Atonement for Sin, and the Remiſſion of it, to 
the Guilty, in Conſequence of that Atonement. 
Jeſus Chriſt is the Party, in this Covenant, of 
whom making Atonement was required, and 
that important Work, He undertook therein. 
bd „ The 
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be legally acquitted. Upon the Imputation of 


for us. The whole Penalty which we were 
obnoxious unto, in Conſequence of Sin, He 


was made, includes it all. The Bleſſed Jeſus, 
therefore, in His Sufferings was our Subſtitute ; 


Perſon, His Sufferings are of infinite Value, 
and ſatisfactory, to the Law and Juſtice of God, 


5 cation before God is of the greateſt Impor- 
imperfect in our Obedience, God cannot ac- 


_ poſſible. In Juſtification Reſpect is had to the 


” | 


(10) 
The Father's Will that He ſhould, and His 
Compliance therewith, are both expreſſed in 
theſe Words: Lo! I come to do thy Will, O my 
God, The Father transferred our Sins from 
us, and placed them to the Account of Chriſt. 
He made Him to be Sin for us, who knew no Sin. 
And Chriſt took our Guilt upon Himſelf, or 
freely conſented to bear it for us, that we might 


our Crimes to Him, He became ſubject to that 
Curſe, which they demerited. And, accord- 
ingly, in His Sufferings, He was made a Curſe 


endured. For, the Law's Curſe, which He 
and, by reaſon of the infinite Dignity of His 


for our whole Guilt. Remiſſion of Sin, on 
this Foundation, is an Act of Juſtice, as well 
as an Act of Grace: Mercy and Truth meet 
together, Righteouſneſs and Peace kiſs each other, 

StcT. VII. The Doctrine of our Juſtifi- 
tance. For, if we are not juſtified, we ſhall 
not be glorified. As we are all guilty, and 


count us innocent; for that is contrary to Truth 
and Fact, which with Him is abſolutely im- 


(11) 


Law, which is the Rule preſcribed for our 


Conduct, and our Conformity or Inconformity 
to that Rule. If we are conformable to the 
Law, we ſhall be accounted innocent, or righ- 
teous; but if we are not, we muſt be accounted 
nocent, or unrighteous. Now, as every Mouth 


zs flopped, and all the World, i. e. Men univer- 


fally, are become guilty before God; no Man, 
whatever, can be eſteemed juſt by the Divine 


Lawgiver, on the Foundation of his own Tem- 


per, and Actions. A Perſon of an unmixed 
Character is not to be found upon the Earth. 


All that can be faid to the Advantage of the. 
Beſt of human Race is this, that they are leſs 


_ guilty than others, whoſe Crimes are more, 
and whoſe Defects are greater: Not that they 


are innocent. And to ſay, that God may 


eſteem a Man nocent and innocent, or un- 


_ righteous and righteous, on the ſame Ground, 
is an impious Abſurdity. For, that neceſſarily 
ſuppoſes, that the infinite Underſtanding of 


God, may pals a falſe and contradictory Judg- 


ment on human Actions. And, therefore, it 
i moſt evident, that no Man can be juſtified, 
in the Sight of God, by his own Works: Be- 
_ cauſe every Man is guilty of committing Sin, 


in ſome Inſtances, and is not perfect, in any 
Act of Obedience, which he performs. In 
the Goſpel, we have a gracious, and clear 
| Revelation of a Righteouſneſs, which is abſo- 
lutely perfect, and of infinite Value, v/z. Chriſt's 
Righteouſneſs. He condeſcended to come un- 
der the Obligation of the Law, or Covenant of 
8 1 27 Works, 
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(nn) | 

Works, for our Sakes. Not upon His own 
Account, that by yielding Obedience to it, He 
might acquire a Right for Himſelf to Glory. 
That would have been incompatible with the 
Dignity of His Perſon, who is God, as well 
as Man; and, therefore, He hath a Right to 
Glory and Bleſſedneſs, on an infinitely higher 
Ground than that, which the Covenant of 
Works requires of us. As He came under the 


Law, on our Account, to redeem us from it, 


He was perfectly conformable to it, in His 
Heart and Conduct. His Obedience is ſuch, 


in Worth, as His Perſon is in Dignity, viz. 
immenſe. This Righteouſneſs, He brought in 


for us; and God graciouſly imputes it unto us, 
whereby we are made righteous, and become, 


in Conſequence thereof, Heirs . to the 
Hope of eternal Life. 


This Writer affects to be thought, a ſtrenu- 
ous Advocate for the Doctrines of Atonement 


by Chriſt's Death, and of imputed Righteouſ- 


neſs. And, by his uncommon Manner of 


treating on thoſe Points, he hath been by many, 
it ſeems, as groſsly miſtaken, perhaps, as ever 


any Author was. Not a Few have apprehend- 
ed, that he thinks, that the Death of Chriſt is 


a real procuring Cauſe of the Pardon of Sin, 
and that His Righteouſneſs is the Matter of a 
Sinner's Juſtification before God; whereas, in 


Truth, he no more believes either the one, or 
the other, than a Chriſtian believes the Alco- 


ran. It may be ſome of his Admirers will 
very * this Aſſertion; but I baye no 


Serufle . 


(13) 
Scruple concerning its Proof, which I will im- 
mediately give. 


7 SecT. VIII. He ſpeaks thus: I am far 
from thinking, that any honeſt, or ſincere Attempt 
to pleaſe God, ever failed of Succeſs. Yea, I am 
ready to ſhew, that all Objections and Impedi- 
ments have been, by a particular Divine Edict 
for that Purpoſe, removed and diſpenſed with in 
Favour of all, who are ſincerely well diſpoſed, 
wohenever they ſhall be found *. This Edict he 
produces, and argues upon, afterwards. 7 ap- 
prehend, it would be no great Difficulty to prove, 
that the Scripture itſelf will warrant any Man to 
Hope for Acceptance with God, by his own Righ- 
 Feouſneſs, who is influenced by all thoſe good Diſ- 
poſitions toward the Law, which Aſpaſio conſiders 
as Requiſites for coming to Chriſt, He who can 
ſay, I feel an Averfion to Sin, and prize the 
Holy Law above all Things: The prevailing Bias 
of my Affections is to the Divine Law, and the 
habitual Breathing of my Soul after a Confor- 
1 mity to its Precepts, is, I think, in a fair Way 
to fulfill the La, ſo as to live by his own Obedi- 
ence, according to what is ſaid, Ezek. xxxiii. 
14—19. If the Wicked turn from his Sin, and 
do that which is lawful and right—he ſhall 
ſurely live—he ſhall not die — none of his Sins 
that he hath committed, thall be mentioned 
unto him : He hath done that which is lawful 
and right, he ſhall ſurely live — he ſhall live 
thereby. Thus the Diſpoſitions made neceſſary 


for 
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(2h) 
for our obtaining Life by Chrift, are ſufficient to 
1 . make us live without Him, and to ſuperſede the 
1 Neceſſity of any Chriſt, or Atonement at all. — 
| He adds, They (the Jews) thought, to what Pur- 
poſe ſhall we reform, or hearken to the Prophet's 
Warning, to turn from our evil Way, while our 
former Tranſgreſſions ſtill and upon Record againſt 
us? Let us do ever ſo well for the Time to come, 
we muſt be treated as Criminals for what is paſt? 
God removes the Ground of this Complaint. He 
aſſures every Man, who ſhall ſincerely repent, or 
turn from his evil Way, and do that which is 
lawful and right, that he ſhall be happy, and no 
Mention made of his former Faults. All this He 
confirms by His Oath, that there might be no 
remaining Doubt, or Hefitation, in the Minds of 
Men, ABOUT THEIR ACCEPTANCE with Him, 
AS SOON AS THEY REFORMED.—He ſubjoins : 
E nothing but Equity had appeared in the Di- 
ll vine Charafter, nothing but Mifery could have 
| been looked for by the Guilty, To Men who are 
| _ diſſatisfied with His Way, as unequal, God pro- 
poſes to deal with them according to any Rule of 
| 
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Equity inſiſted on among them : Ye ſay, the Way 
of the Lord is not equal. O ye Houſe of Iſ- 
rael, I will judge every one of you after his 
Ways. So hkewiſe it appears from the New 
* Teſtament, that every one who is found guilty at 
3 laſt, ſhall be condemned out of his own Mouth, or 
Vr walking unſuitably to his own Maxim. 
Wo The Field then is left fair and open for every 
1 one who wills, to run. Every Let or Hindrunce, 


an 


| every Objection that the reaſoning Faculty of Man 
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can frame, is entirely removed. == Let all the 


awell-difpoſed, all the Friends of Virtue, avail 
themſelves of the free Declaration; God Himſelf 
hath ſet His Oath to it, that every one who turns 


from Evil to do Good, ſhall be happy *. Elſe- 
where he ſays: Perhaps it will be inquired, 
Are no Rules to be obſerved, no Means to be uſed, 
no Works to be exerted by the human Mind or 
Body, in order to Tuſtification ? The Anſwer is 
ready: Yes, very many. And they may be thus 
ſhortly ſummed up: Be perfect, keep the Com- 
mandments, and thou ſhalt live. — The Obligation 


4 the Law is eternal, ſo can never be looſed. — 


No Man can be aſſured that his Sins are forgiven 
him, but in as far as he is freed from the Service 
of Sin, and led to work Righteouſneſs. For we 
muſt ſtill maintain, that the Favour of God can 
only be enjoyed, in (he means, by, or, for) ſudy- 
ing to do thoſe Things, which are well-pleaſing in 
His Sight Þ+. 


„rr The Author allows of no other 
Incapacity in us to comply with Preſcriptions 


of Duty, than an Averſion to it; or Readineſs 


in us to do Evil, than what ariſes from our 
Love to it. As for thoſe who are ſincerely well 
inclined, 1 have no Doubt but they will do that 
which is lawful and right; even as I make no 
Dueftion but thoſe who are averſe to Sin, will 


_ avoid it: For I have no Notion, either from 
Scripture or Experience, of any Imputency in 


Man to do Good, but what ariſes from his Aver- 

fon to it; or Readineſs in him to do Evil, but 
3 „ what 
Page 88, 89, &c, + Page 387, 409. 


(16) 
what ariſes from his Love to it . I will: 
freely grant him, that no greater Impotency 
attends Man, to act in a holy Manner, than 
attends one who is naturally dead to actuate 


the ſeveral Members of the Body, or perform 


vital Acts. We cannot act ſpiritually, as we 
are dead, or deſtitute of a Principle of ſpiritual 
Life. And we will not, or are diſinclined to 
what 1s ſpiritual, as our Minds are depraved 
and corrupt. Both are equally true of unre- 
generate Men. No Man is fincerely well diſ- 
poſed until he is born again; or, created in 
Chrift Feſus unto good Works, 


| SECT. X. He ſays: I does not fignify 
much, by what Name we call the Mean of Eſcape, 
whether we call it the Law or the Goſpel ; for 
the great Concern we have with either of theſe, 
zs to obtain a Righteouſneſs, or Title to Life. 1 
apprehend, that the great Difficulty is over, when 
a Man — has got his Averſion to Righteouſneſs 
overcome, and pointed the other Way, toward 
Sin. — It is common to both, (the Law and the 
| Goſpel) that they convey Happineſs, or afford 
Hope to the well diſpoſed. And the Exerciſe of 
the Candidates muſt be much the ſame, with 
reſpect to either; that is, to endeavour to attain 
à Senſe of former Deficiencies, with a proper 
Value and Eſteem for the Mean of Eſcape ; or, 
in other Words, to attain to the Hatred of Sin, 
and the Love of Righteouſneſs . : 


* Page gr, 92. I + Page 93+ | 
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my fhould we ſeek to repreſs any Man's Im- 
petuofity to fulfill the Law, who already knows the 
Reaſon and Matter of his Duty, and is already 
acquainted with the Nature and Duties of the 
Lau? Why ſhould we retard his Courſe, by en- 
tangling him in a Labyrinth about the Uſe of 
Means, ſeeing he may die before he has learned 
to uſe them aright, and ſo never reach his defired 
End. Methinks it would be much better to direct 
him to fludy Ezekiel, Chap. xxxiii. where he will 
and that all well-diſpoſed Perſons have as much 
Security for their Happineſs, as the Oath of God 
can give. As for the Goſpel, it was only intended 
to relieve thoſe ill-diſpoſed People, who deſpair of 
ever doing any thing to render them acceptable to 
God, by any Aſjiſtance whatſoever. It was never 
intended to be an Auxiliary to thoſe good People, 
who are deſirous to give acceptable Obedience to 
the Divine Law. All ſuch, where-ever they are, 
ſhall undoubtedly be happy, wiTHoUT HavinG | 
' ANY OccAsSION TO TROUBLE THEIR HEADS 
ABOUT THE GOSPEL E. The Goſpel is only a 
gracious Proviſion, made, by. the ſupreme Royal 
Prerogative, for the Guilty and the Deſperate. 
' Feſus Chriſt came only to bring Relief to the Vicious 
and the Ungodly, without infringing the Privi- 
leges of the Righteous in the leaſt +. The Goſpel 
was never intended to improve the Righteous, and 
elevate them to a higher Condition, but to reheve 
the Wretched 1. The Author wonders what Buji= 
neſs Aſpaſio had to urge upon Theron, the impu- 
ted Rightecuſneſs, who had little or no Occaſion 

3 3 
Page 431, 432. + Page 91. f Page 295. 


618) 
for it. And ſays, Methinks he acts below the 
Dignity of the ſacred Theme. In his Opinion, 
therefore, a Man, upon becoming obedient to 
the Law, may very well part with the Righ- 
teouſneſs of Chriſt, becauſe, then, he has little 
or no Occaſion for it And, that it is ſinking 
the Dignity of the ſacred Theme to inſiſt upon 
it, that the Righteouſneſs of Chriſt is neceſlary 
to the Juſtification of a Man, who 1s holy, or 
righteouſly diſpoſed ; although that Righteouſ- 
neſs only, 1s commenſarate | to the Law, as a 
complete Rule of Action, and his own is far, 
very far ſhort of being ſo. Every one who un- 
Ah efteems the Divine Law, is awakened 
into habitual and tively Defires after its Purity, 
and is willing to receive Life in the Way appointed 
therein, ſhall afſuredly find it to be, a never-fail- 
ing Spring of Conſolation &. The Law, then, 
can give Life unto a Sinner, upon his yielding 
Obedience to its Precepts; and he has no Oc- 
caſion to concern himſelf about the Goſpel, in 
order to his future Bleſſedneſs. Let that be 
true, or falſe, rightly underſtood, or miſtaken, 
it is of no Importance. 


; 8801. XI. Though the Author * kinks. 
that Perſons of righteous Diſpoſitions may diſ- 
card the Goſpel, in the Buſineſs of Juſtification, 
or of obtaining Life; yet, it is of Uſe to relieve 
the Worthleſs, Wretched, and Deſperate, or 
| ſuch who have been profligately wicked ; and, 
[8 therefore, a Belief of it, or an Aſſent unto its 


Truth, : 


Page 299. 


(19) 
Truth, is needful for them : Which Aſſent, 
in his Opinion, is that Faith, which accom- 
panies Salvation. Becauſe, he takes that for 
granted, or begs it, which will never be proved, 
viz. That, no Man aſſents to the Truth of the 
Goſpel, without he approves of, and loves it. 
Men, as well as Devils, may believe that the 
Goſpel is true, and yet, not like it, any more 
than they. Nothing in Aſpaſio, he thinks, 
deſerves greater Cenſure, than his denying, that 


any Manner of Advantage ariſes to us from a bare 


Perſuaſion of the Truth of the Goſpel *. 


This Aſſent or Perſuaſion 1 is no * than a 
It is not above the Power of any 


natural Act: 
Man, who underſtands common Language. 


He ſays, we are to conſider Faith as a Principle 
If ſo, it is more than a 


of Life and Action . 
mere Aſſent, ſimple Belief, or a bare Perſua- 


ſion. For, an Act is not a Principle of Life 


and Action. 
it ſo. 


is a mere Aſſent to, or a bare Perſuaſion of, the 
Truth of the Goſpel, in Oppoſition to thoſe, 


It is very great Inaccuracy to call 


whom he is pleaſed to call popular Preachers; 


| yet, he maintains, that Love accompanies that 
Aſſent. Faith, therefore, muſt be more than 


a ſimple Belief of the Truth of the Goſpel; an 

Approbation of it, or Love unto it, is included 
great Difference between him, 
He ſup- 


therein. The 
and thoſe whom he oppoſes, is this: 


poſes that Love to Evangelical Truths attends a 
ſimple Belief of them, which is no other than 


5 natural 
+ Page 406. 


3 D 2 
* Page 429. 


Notwithſtanding, he aſſerts, that Faith 
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( 20) 
a natural Act of the human Mind, Prodüerd 
by a natural Medium. And they think, that 
a living Faith is ſupernatural, as a Principle, 
and in all its Acts; and that a real Approba- 
tion of ſpiritual Things, cannot be in a Mind 
deſtitute of ſuch a Principle. This is that, 
which exaſperates and enrages him unto an 
exceſſive Degree, and cauſes him to caſt about 
Fury and Virulence, in a Manner, ſcarcely to 
be paralleled, in any Author, as I think. Love, 
he fays, 1s the Aclivity of that Life which a 
Man . by Faith *, If Faith is a Prin- 
ciple of Life and Action, how is Life obtained 
by it? Is not this the ſame, as to ſay, the Act 
of a vita] Principle obtains. that Principle ? 
The proper Acts of Faith, in his Opinion, are 
Acts of Obedience, or the Performance of 
| thoſe Works which Jeſus Chriſt enjoins on all 
who believe. Which are theſe, Love, Re- 
pentance, Self-denial, and working of Righteouſ- 
neſs. Upon theſe Acts being put forth by a 
Man, he enjoys the Holy Spirit, as the Comforter, 
and is filled with Conſolation, which ariſes from 
a pleaſing Conſciouſneſs, of his being obedient 
to the Commands of Chriſt: Or, of his being 
freed from the Service of Sin, and led to wen 
Righteouſneſs. For, that is the Foundation on 
which, his Aſſurance of the Pardon of his 
Sins, is to be founded, and alſo his Hope of 
Bleſſedneſs, muſt be built on that Ground: For, 
on that the Aſſurance of yy reſts, as this Au- 
thor teaches us. 
* Page 408. 3 


* wy g D Fe 7G 
r 


(21) 

1 know not but he may be much miſtaken 
by ſome, on this Subject. Poſſibly, they may 
think, that he is not a Friend to Morality ; 
becauſe he inveighs vehemently againſt what he 
calls popular Holineſs, and ſneers not a little at 
Heart - work, As it conſiſts in Hlumination, 
Convittion, ſpiritual Sorrow for Sin, and Af 
ance, or Truſt in Chriſt for Salvation. But he 
is not an Enemy to Morality. The Cauſe of 
his keen Reſentment againſt thoſe whom he 


calls popular Preachers 1s this, they do not | l 
allow, that Morality is Evangelical Holineſs ; 4 
or, that a Change for the better, in the Morals bh 


of a Man, upon a ſimple Belief of the Truth 1 
of the Goſpel, is that Holineſs which is requi- 
ſite to future Bleſſedneſs. It is this, that raiſes 


his Gs to its prodigious Height. 
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SecT. XII. The Principles of this Author 
are plainly theſe: That the Law under which N 
Man was, in his Creation-State, is diſpenſed with ö 
by the ſupreme royal Prerogative of God, in our K 
Favour, as we are guilty and ſinful. — That, i 
another Law is enacted, or a Divine Edict is { 
publiſhed, by obeying which Sinners may obtain þ 
| Righteouſneſs, or Life. — That, well - diſpoſed, i 


 uuirtuous Perſons, have no Occaſion to concern, or 
trouble themſelves about the Goſpel. Atonement, 
imputed Righteouſneſs, and all other Evan- 
gelical Doctrines, with reſpect to them, are 
needleſs, and were never intended for their 
Relief. — That, ſuch who have been immoral and 
picious in ther Lives, upon becoming vIrtuous, 
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and righteouſly diſpoſed, have no farther Occafion 
for the Goſpel: For, the Divine Edict, whereby 
| the Law, as requiring Perfection, is diſpenſed 
with, will be a never-failing Spring of Conſola- 
tion to them. — That, Faith in Chriſt is not a 
Dependence on Him, or Truſt in Him, for Sal- 
vation; but a bare Perſuaſion of the Truth of the 
Goſpel, though he thinks, that Love to it attends 
that Perſuaſion. — That, the Atonement of Chrift 
ſecures not the Pardon of Sin to any Man. — That, 
on the Ground of Juſtice, Men may expect to be 
juſtiſied at the Bar of God, by heir own Obedi- 
ence to the ſovereign Edict, which He hath con- 
deſcended to publiſh, by His ſupreme royal Pre- 
rogative, for that Purpoſe. Now, is it not ama- 
zing, that any Calviniſt ſhould conceive, that 
this Author is a Favourer of his Sentiments, 
| ſince, the Principles which he 8 are 
diametrically oppoſite to them? 

Perhaps, ſome will ſay to me, Surely you 
miſtake him? Does he not contend, that no 
Qualifications whatever, in us, are neceſſary, in 
order to our Acceptance with God, and highly 
commend Aſpaſio for excluding all Sorts of our 
own Works, in our Juſtification, in a mof? excel- 
lent Paſſage, which he cites from the Dzalogues ? 
1 anſwer, he does; and that golden Paſſage I 
moſt heartily approve of. It is this: Both Grace 
and Faith fland in direct Oppoſition to Works; all 
Works whatever. Whether they be Works of the 
Law, or Works of the Goſpel; Exerciſes of the 
Heart, or Actions of the Life, done while we 
remain unregenerate, or when we become regenerate, 
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(23) 
they are all, and every of them, equally ſet afide 


in this great Affair. That the Bill of Excluſion 
is thus extenſive, or rather quite unlimited, 


appears from the Reaſon aſſigned ; leſt any Man 


ſhould boaſt. That all Pretence of glorying may 


be cut off from fallen Creatures. That the whole 
Honour of obtaining Salvation may be appropriated 
to Him, who hid not His Face from Shame 
and Spitting. And is He not worthy, unſpeak= 
ably worthy, to receive this unrivalled Honour, as 
a Recompence for His unparalleled Humiliation? 


Our Author's Admirers will, it may be, infer from 
his applauding of this Paſſage, that he cannot 
poſſibly think, that our own Works are the 
Matter of our Juſtification, or the Cauſe of our 


Acceptance with God, and the Ground of our 


Title to Life and future Bleſſedneſs. So Aſpaſio 


means; but this Author is as diſtant from ſuch 


a Meaning, as Earth 1s from Heaven : And his 


5 good Friends the Arminians, and modern Soci- 
mans, can help him to get clear of Self- con- 


tradiction, in denying, that any Requiſites in 


us are neceſſary to Reconciliation, Acceptance 
with God, and Juſtification ; and in affirming, 
that our Obedience is the true Cauſe of our 
real Pardon, Juſtification, and Title unto Life. 


You will fay, how can they do this for him? 
I anſwer thus: They ſay, there is a %% Reconci- 


lation ; this was obtained by the Death of Chriſt, 


nothing in us is required to that; but it includes 


not real or actual Pardon of Sin: It is a ſovereign 
gracious Edict, by which Men may be aſſured 
of Pardon, if they retorm and become obedient 


to 


* 


6 | 
to the Law; and continue to be ſo. And, there 
is a firft Juſtification, and a final Juſtifcation. 
In the former, God is ſo well pleaſed with 
the Obedience of His Son, that He deelares 
Himſelf ready to accept and juſtify Men, not- 
withſtanding, all their former Miſcarriages, 
upon their Reformation and future Obedience, 
which is a very great Act of His Grace and 
Favour. This is what our Author intends by a 
Sinner's Acceptance with God, without Works 
of his own. In final Juſtification, or Juſtifi- 
cation at the Bar of God hereafter, Reſpect 
will be had unto thoſe good Works, which we 
now perform, as the Cound; or Cauſe thereof, 
So that, as this Author ſays, Juſtice, as ell 
as Grace, will appear in the laſt Judgment; then 
due Regard will be had to every Man's Works. 
But in the Juſtification of S1NNERs, God has no 
Reſpect to any Man as better than another * 
Divine F avour, Or Grace, will appear 8 
becauſe it is by a ſovereign, gracious Edict, 
that it is appointed, that our imperfect Works 
| ſhall be accepted unto our Juſtification, and 
Right to Bleſſedneſs: . Juſtice will alſo appear 
therein ; becauſe in juſtifying the Righteous, 
on the Foundation of their own Works, God 
will act agrecably to that ſovereign Edict, by 
which it is appointed, that their Obedience 
ſhall be accepted to that great End, which 
the eſſential Righteouſneſs of his own Nature 
will oblige Him to make good. Calviniſis 
maintain, that Juſtice, as well as Grace, will 


HPO; 
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ear, in the Juſtification of Believers, at the 
ar of God. Not on the Ground of their own 
Works: This they will eternally deny ; but on 
the Foundation of the Righteouſneſs of Chriſt. 
Grace provides for them that Righteouſneſs, by 
which they are conſtituted Juſt; and it is an 


Act of Juſtice to juſtify them, upon their being 
made the Righteouſneſs of God in Chriſt, or 


righteous by the Imputation of His Righteouſ- 


neſs unto them. For, God is juſt in juſtifying 


of thoſe who believe in Jefus. Having ſtated and 
ſummed up the Principles of this — [ will 


_ briefly attempt to refute them. 


Ser. MME. I. He grants, that Man, 
upon his Apoſtaſy, could not work out a juſti- 


fying Righteouſneſs, according to the Law 


under which he was, in his State of Integrity; 


but inſiſts upon it, that, hat Law is diſpenſed 


with in our Favour, as we are guilty and finful, 
by a particular Divine Edict for that Purpoſe. 
Moſt evident it 1s, that, that Law requires us 
to love God wth all our Heart, with all our 
Soul, and with all our Strength, That Love 


to our Maker compriſes, or conſiſts in an Ado- 


ration of His infinite Perfections; a Delight in 


Him, as He is a Being of immenſe Goodneſs; 


a Reverence of Him, as He is infinitely holy, 
and powerful; and an entire, abſolute Sub- 
jection to His Will and Authority in all Things. 


The Reaſon and Ground whereon this Love is 


required of the intelligent Creature Man, is the 
Nature of God, or His infinitely — Attri- 
E 1 butes, 
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(26) 
butes, unleſs, therefore, a Change takes place 
in the Nature of God, the Reaſon of His requi- 
ring perfect ſupreme Love to Himſelf will eter- 
nally remain; and, if that Reaſon continues, 
He cannot diſpenſe with that Requirement, 
without acting contrary to His own infinite 
Underſtanding, which, with Him, 1s abſo- 
lutely impoſſible. Hence it is clear, that it is 
an impious Abſurdity to imagine, that God hath 
diſpenſed with His Command given to Man, 
KR He requires perfect and ſupreme Love 
to Himſelf, and thoſe Acts of holy Adoration, 
Delight, Reverence, and Subjection to His 
Will, as ſuch Love includes. Farther, if 
Divine Precepts are now leſs extenſive, than 
they once were, let us be plainly told, how far 
the Abatement is carried. What Degrees of 
Imperfection, in our Love to God, and Obedi- 
ence to His Will, are allowed of, in our Fa- 
vour, as Creatures depraved and finful. As the 
Law requires perfect Love to our Creator, ſo it 
requires perfect Love to our Neighbour ; which 
Love is a friendly, benevolent —_— I. 
works no Ill to its Object; but is kind, good, 
ſympathetic, and compaſſionate in all its Acts. 
The Reaſon of requiring ſuch Love to our 
Neighbour, is the infinite Goodneſs of the Na- 
ture of God, which can never diſpenſe with 
that Requirement. The Law, therefore, as 
requiring perfect Love to God, and perfect Love 
to our F ellow-Creatures, remains, and will 


everlaſtingly remain in full Force, without the 
N leafs Abatement. 


The 
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The Law, as a Ground of the Divine Pro- 
cedure, in the Juſtification, or Condemnation 
of Man, is a Covenant wherein Life is promi- 


ſed to perfect Obedience, and Death is 4hreat- 


ned in Caſe of Diſobedience. Believers are not 
under it, as ſuch; but as it is a Law imply, or 
a binding Rule of Action only. And, therefore, 
they are not under its Curſe, being redeemed 
therefrom by the Death of Chriſt : Yet, their 


Sins are not leſs diſpleafing to God, than thoſe of 


other Men: Nor do they leſs demerit the Curſe 
of the Divine Law, and the Wrath to come *. 
Neither does the popular Doctrine, as this Au- 


thor calls it, ſuppoſe the one, or the other. He 


either underſtands it not, or wilfully abuſes that 
Doctrine. But it is a precious Truth, that 


Saints ſuffer only fatherly Chaſtiſements, and not 


the Law's Curſe, and Divine Vengeance, for 


their Miſcarriages. Chriſt having endured in 


their Stead, the whole Penalty, which their 
Sins deſerve, and thereby made complete Atone- 


ment for them. 


81 r. XIV. II That Peoria Edicꝭ, A 9 


which the Law, as requiring Perfection, is tf 
penſed with, is contained i in Ezekiel, Chap. xvii, 
and xxxiii, as this Author aſſerts. By a very 


brief Conſideration of theſe Chapters, it will 


appear, that no ſuch Edict is therein contained. 
1. The Complaint made concerning the Divine 
Procedure, in the Infliction of Puniſhment for 


Sin, is not the Complaint of ſome Individuals 


E 2 7:7. 00y 4. 
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only; but it is the Complaint of the Body of 
the Jeriſb People: It is a public national one. 
2. The Matter of this Complaint, was what 
they ſuffered, as a Nation, or Body politic, that 
is to ſay, national Judgments for national Sins. 
3. No Reſpect is had, in this Complaint, unto 
the Judgment to come, and a future State; it 
only regards the preſent Diſpenſations of God, 
in His Providence towards them, as a Nation. 
They had not the leaſt View to God's Treatment 
of them hereafter ; their View was limited to 
the preſent State : Or, it was not carried one Jot 
7 And, therefore, 4. The Death which 
they complained of ſuffering, was not the ſecond, 
or eternal Death, unto which impenitent Sin- 
ners will be adjudged hereafter ; but a civil 
Death, which they now ſuffered for public 
Guilt, according to that Covenant, which God 
made with them, as a Body politic. Conſe- 
quently, 5. That Life, which they deſired, and 
which God promiſed, upon their Reformation, 
was not eternal Life; but the Oppoſite of that 
civil Death, whereof they made Complaint, 
vig. a quiet and peaceable Enjoyment of that 
fruitful Land, which was given to them, and 
of thoſe temporal Privileges, which were 
granted unto them therein. I dare be bold to 
affirm, that this Author will never be able to 
"th that the Jews, in their Complaint, had 
| Reſpect to a future State, or that God, in an- 
ſwering that Complaint, had any Regard unto 
Futurity, He muſt produce ſome other Proof, 
of the Publication of a ſovereign Divine E 


dict, 
by - 
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by which the Law, as requiring Perfection, is 


diſpenſed with, in Favour of finful Men; for 


no ſuch Edict is there to be found, 


SEC T. XV. III. Our Author's Opinion 
is, that all well-diſpoſed virtuous Perſons bave no 
Occaſion to concern, or trouble tbemſelves about 
the Goſpel. 1. Theſe well-diſpoſed Perſons are 
not ſinleſs, or free from Imperfection, either in 
Heart, or Life. 2. I ſuppoſe, it will be thought 
proper for them to conſult that ſovereign Di- 


vine Edict, by which the Law, as requiring 


Perfection, is diſpenſed with. How elſe can 


they be aſſured, that their imperfect Obedience 
will entitle them to future Bleſſedneſs? 3. If it 


is not neceſſary to concern, or trouble them- 
ſelves about the Goſpel, then that Edi& is not 
the Goſpel. This, I think, the Author muſt 
be obliged to grant: And indeed the Goſpel it 


is not, nor is it the Holy Law of God. That 


is no Law of His, which does not require ſu- 
preme, perfect Love to Himſelf, and perfect 


Love to our Neighbour. This Edict is neither 


the Religion of Jeſus, nor the Religion of Na- 
ture; but it is a dreadful Corruption of the 


latter. And nothing more unworthy of God 
can be deviſed, than the Publication of ſuch an 
Edict is. For, the Suppoſition of it, reflects 
Diſhonour on His infinite Perfections. And, 

| therefore, that Suppoſition ought to be eter- 

' nally abhorred. For my Part, I deteſt it with 
all my Soul. 4. Permit me to atk, why theſe. 
well-diſpoſed Per ſons need not concern tem- 
42 N ſelves 
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ſelves about the Goſpel ?- Is it becauſe they are 
ſecure of Happineſs by this Edict in their Fa- 
vour ? It will be faid, they are. And, what 
then? I imagine our Author will anſwer, that 
is enough for them. Having as much Security 
for their Happineſs, as they can reaſonably 
deſire, why ſhould they not reſt ſatisfied with 
that? What is the Goſpel to them? That was 
only intended for the Relief of the Wretched, 
Worthleſs, and Deſperate among Mankind. It 
was never deſigned to be an Auxiliary to them; 
they may, therefore, well ſpare themſelves the 
Labour of making any Inquiries into it. Let 
thoſe worthleſs Wretches employ themſelves in 
the Study of the Goſpel, who want it; as for 
thoſe well-diſpoſed People, they need it not. 
They may be happy without it. 5. I deſire to 
be informed, for what Reaſon the holy Angels, 
who are not the Subjects of Salvation by Jeſus 
Chriſt, which the Goſpel is a Revelation of, 
are ſo intent upon the Study of Evangelical 
Truths? With a mo/? intenſe Deſire they look 
into, and humbly adore thoſe ſacred Truths, 
becauſe of that illuſtrious Diſplay, which there 
is of the Sovereignty, Wiſdom, Kindneſs, Grace, 
Mercy, Truth, Holineſs, and Power of God, 
in the Conſtitution of the Perſon of Chriſt, and 
in the glorious Deſigns, which are by Him 
accompliſhed. But theſe are Things, it ſeems, 
which well-diſpoſed and virtuous Perſons have 
no Occaſion to trouble their Heads about. I 
cannot refrain from expreſſing great Aſtoniſh- 
ment, that any Man, who profeſſes to be a 

5 Lover 
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Lover of the Goſpel, ſhould entertain a favour- 
able Opinion of a Performance, wherein ſuch 


Slight is caſt upon that moſt. precious, and 


adorable Scheme, which is the only Founda- 
tion of our preſent Hope as Sinners, and will 
eternally be the Matter of our delightful Con- 
templation in Heaven, if there we come. 


SECT. XVI. IV. The Author thinks, 


that thoſe 2who have been immoral and vicious in 


their Lives, upon becoming virtuous, and righ- 
teouſly diſpoſed, have no farther Occaſion for 1 
Goſpel; becauſe the Divine Edict, whereby the 
Law, as requiring Perfection, is diſpenſed with, 
will be a never-failing Spring of Conſolation to 
them. He maintains, that he Goſpel was not 
intended to improve the Righteous, and elevate 
them to a higher Condition. Theſe Perſons, 
therefore, now being ſuch, though they were 
formerly of a very different Character, they 


have no Need of the Goſpel. For, now having 
that Holineſs, which is neceſſary to Happineſs, 


they may, without any Danger, be turned over 
from the Goſpel to the Law, as it allows of 
Imperfection, and obtain Life by it: Or obey 
it, ſo as to live by that. But, 

1. No ſuch Edict is extant in the 88 
Records, however, not the leaſt Proof thereof 


is yet given by our Author; it is not to be 


found in thoſe Places, unto which he refers us 

for it. 2. Such an Edict cannot conſiſt with 
the infinite Perfections of God. The Reaſon 
of His requiring ſupreme, perfect Love to 


2 Himſelf, 
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Himſelf, is the infinite Excellency of His own 
Nature; and, therefore, it is no leſs abſurd to 
ſuppoſe, that He may ceaſe to require ſuch 
Line: of His Creatures, than it is to imagine, 
that He may ceaſe to be God. 3. No Law 
was given, which could grve Life,. in the Time 
of the Apoſtle Paw. And, I think, that it 
will never be proved, that fuch a Law hath 
been given fince, Therefore, 4. The Law 
cannot be a never- failing Spring of Conſolation 

to any of the Sons of Men. The Goſpel only 

is ſuch a Spring, wherein tbe Righteouſneſs of 
Cod is revealed from Faith to Faith. Which 
Righteouſneſs, is ever/afiing; and with that 
Rig — everlaſting Salvation is inſepa- 
rably connected, and Divine Grace ll rergn 


through it unto eternal Life. 


$S£cr. XVII. v. He infiſts upon it, that 
Faith is not a Dependence on Chrift, or Truft in 
Him for Salvation; but a bare Perſuaſion of the 
Truth of the Goſpel; though he thinks, that 
Love to it attends that Perſuaſiun. On this Sub- 
ject he expatiates largely, and charges thole, 
whom he calls popular Preachers, with many 
and great Inconſiſtencies upon this Point; eſpe- 
cially, as Aſſurance is thought to be eſſential to 
Faith. My Opinion being different, I ſhall | 
not undertake to defend it: Nor, do I think 
myſelf at all obliged to vindicate any Writers, 
| who through Inadvertency may have, in ſome 
Inftances, expreſſed themſelves in an incon- 
ſiſtent Manner. It is W only, which I ſhall 
| contend 
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contend for. 1. A mere Aſſent, a fimple Belief, 
or bare Perſuaſion of the Truth of the Goſpel, 


as I before obſerved, is a mere natural Act of 


the human Mind, produced by a natural Mean, 
Viz. common Language, whereby Divine Truths 
are expreſſed. God ſpeaks to us in His Word, 

and He requires us to believe the Truth of thoſe 
Doctrines, which He delivers therein. Now, 
TI would aſk, whether He ſpeaks intelligibly, 
or not? If He ſpeaks ſo as to be underſtood ; 

or, if His Language is not above the natural 
Capacity of Man, it is a Medium ſufficient to 
produce in Men, an Aſſent to the Truths ex- 
preſſed, without the leaſt ſupernatural Aſſiſt- 
ance. This Aſſent, therefore, cannot be that 


precious Faith, which the Apoſtle ſays 7s ob- 


tained by Lot, (Tos Naxos) which this Author 
would perſuade us it is. He might as well 
ſapy, it is by Lot, that Men obtain a Belief, that 
two and two make four, as aſſert, that Men ; 
obtain by Lot, a ſimple Belief of the Truth of 
the Goſpel, if God ſpeaks to us intelligibly in 
the Scripture. And I ſuppoſe none will ſay, 
that he ſpeaks anintelligibly; becauſe that would 
be the ſame, as laying, no End can be anſwered 
by His ſpeaking. 2. Love to the Goſpel does 
not, nor can attend a bare Perſuaſion of its 
Truth. The Author's Suppoſition, that it 
may, is abſolutely groundleſs. Love to Evan- 
gelical Truths ariſes from an Acquaintance with 
their true Nature, or real Excellency, which 
2 natural Man hath not, nor can have. They 
are ue eg 2 lim, nei ther can he know them ; 
F "_ 
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becauſe they are ſpiritually diſcerned. 3. No 
Acts of ſpiritual Obedience can ſpring from a 


mere Aſſent to the Truths of the Goſpel ; be- 


cauſe, that is no other than a natural Act: It 
is not a ſpiritual Principle of Operation. The 
Mind, notwithſtanding, that Aſſent, is ſtill 
carnal, and Enmity againſt God, it is not ſubject 
to His Law, neither indeed can be, 4. Thoſe 


Acts of holy Obedience, which the Subjects 


of ſupernatural Faith yield unto God, are Fruits 


of that Faith, and accompany it; but they are 
not that Faith itſelf : Or, that Faith does not 
conſiſt in Acts of Obedience, though Acts of 


Obedience flow from that excellent Grace. 


But the proper Acts of Faith, in his Account, 
are no other than Socinian Obedience, which 
may be yielded to the Divine Law, without the 
Infuſion of a holy Principle into the Mind. 


Faith, conſidered as an Act, is a Truſt in, 
or r Dependence on Chriſt alone for Salvation, 


upon a Conviction of our miſerable and help- 
leſs Condition in ourſelves, and a Perception 
of the Wiſdom, Fitneſs, and Glory of the 


Method of ſaving Sinners by Him. Without 


ſuch a Conviction, no Man will ever believe 20 
the ſaving of the Soul. It is produced by a 
View of the vaſt Extent of the Law, a Pro- 
ſpect of our Guilt, an Apprehenſion of its juſt 


Demerit, a Senſe of the Plague of our Hearts, 
and a Diſcernment of the infinite Holineſs of 


God, as appearing in His Law. Thus, thro 
the 3 we become dead to the Law, that we 


may live unto God, u upon another Foundation, 


which 
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which is abſolutely diſtinct from that, viz. 
the Covenant of Grace. Our Author calls 
this, the idle Proceſs of a Lau- Work. But, 
if he is an entire Stranger unto a Work of 
this Kind upon his Mind, he is deſtitute of that 
Faith, which is of the Operation of God, and 
under the Power of Unbelief. Let him think 
of that Matter, as he pleaſes. No Man will 


ever receive Chriſt, or believe in Him, without 


ſuch a Conviction. In Virtue of that Light, 
by which we come to know our Miſery, and 
Helpleſsneſs, we ſee the Neceſſity of ſuch a 
Saviour as Chriſt is, and the Glory which ariſes 
to God, in ſaving us, through the Blood, Righ- 


teouſneſs, and Grace of the Bleſſed Jeſus : This 
makes Him precious to us, and keeps us fixed 
in a Dependence on Him, for Pardon, Peace, 
Acceptance with God, Wiſdom, Holineſs, and 


ſpiritual Strength, in all Times of Temptation, 


and Diſtreſs. So that, Faith is a cordial Recep- _ 
tion of Chriſt, as the Way of Salvation ap- 
pointed by God, and an immoveable Adherence 


unto Ts as Our ALL IN ALL, 


S ECT. XVIII. v I. This Writer” 8 Option 


is, that the Atonement of Chriſt ſecures not the 
Pardon of Sin to any Man. For, That it can- 


not do, if our Acceptance with God, and Juſti- 


fication before Him hereafter, depends upon, 


and is to be ſecured by our Obedience to that 
Edict, whereby the Law, as requiring Per- 
fection, 18 diſpenſed with; which he ſtrenu- 
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ouſly maintains. Notwithſtanding, therefore, 
all that he hath ſaid on the Doctrine of Atone- 


ment, by the Death of Chriſt, he does not 


think, that Sin 1s really expiated by His atone- 


ing Sacrifice, nor that Sinners are actuallyß re- 


deemed from the Law's Curſe, by what He 
ſuffered, nor really ſecured from enduring the 


vindictive Diſpleaſure of God, by all thoſe 


agonizing Tortures, which He endured for 


them. Real Atonement conſiſts in theſe Things, 
4/2. a Removal of Guilt — Redemption from 


the Law's Curſe—and, Security from ſuffering 
Divine Penalty; or, an au Right to Impu- 
nity, unto which the Sinner was obnoxious, 


on Account of his Offences. And, for my 
Part, I will never contend with any Man, for 


Atonement by the Death of the Son of God, if 
theſe Things are not allowed to be included 


therein. Adored be Divine Favour for it! 


Chriſt hath put away Sin 7 the Sacrifice of Him- 


ſell. — He hath redeemed us from the Curſe of 


the Law, being made a Curſe for us. — And, 


Peace is made by the Blood of His Croſs. When, 
therefore, we were Enemies, we were reconciled 
to God, by the Death of His Son. Hence it is 
clear, that our Right to Impunity, ſprings not 
from our Acts of Obedience; but reſults abſo- 


lutely, and alone, from the infinitely merito- 


hg Sufferings of the Bleſſed Jeſus. 


8k r. XIX. VII. He imagines, . on 

the Ground of Juſtice Men may expect to be juſti- 
oi, at the Bar ef God, 9 their own Obedience 
_ 
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to the ſovereign Edict, which He hath conde- 

ſcended to publiſh, by His ſupreme, royal Prero- 
gative, for that Purpoſe. 1. If fo, then Juſti- 
fication hereafter, will not be through the 
Righteouſneſs of Chriſt; but by their own 
Works. In Judgment, a Righteouſneſs will 
not be imputed to them, for their Juſtification 
that is <ozthout Works; but their own perſonal 
Obedience : Or, their own Works will be the 
Cauſe and Ground of their future Acceptance 
with God. And, therefore, 2. Boaſting will 
not be excluded in the next World, if it be in 
this. The Proof of which, will be attended 


with no ſmall Difficulty. 3. It is not yet 


proved, that God hath publiſhed ſuch an Edict, 
and I think it never will be. For, 4. The Rea- 
ſon of God's requiring ſupreme, perfect Love 
to Himſelf, is the infinite Excellency of His 
Nature, which Reaſon will eternally continue; 
and, therefore, His Law, which is founded on 
that Reaſon, will for ever remain in full Force, 
without the leaſt Alteration, or Abatement. 
5. It is not poſſible with God, to eſteem a 
Creature innocent, on the Foundation of his 
own Temper and Actions, who is not perfectly 
conformable to His Law, which requires ſu- 
preme, perfect Love to Himſelf; becauſe, that 
would be paſſing a Judgment, which is con- 


trary to Truth and Fact. Now, as it is con- 


feſſedly true, that there is not any Man, in the 
preſent State, who perfectly loves God, no Man 


can be juſtified, at the Divine Tribunal, by his 5 


own Obedience. Perfect Obedience can never 


— CT — — ES 


(38 ) 

ſpring from imperfect Love. 6. That Obedi- 
ence, which ariſes only from a natural Faith, 
hath not any Thing of true Holineſs in it, and, 
therefore, it cannot be acceptable to God. A 
mere Aﬀent. to, a /imple Belief, or bare Perſua- 
fion of the Truth of the Goſpel, is no other 
than a natural Faith, which is produced, in 
the human Mind, by a natural Medium; and, 

therefore, no As ſpringing from it, are reall 

holy, and ſpiritual, nor can be pleaſing to God. 
How ſhould they then be the Ground of our 
future Juſtification before Him? 


SEC T. XX. According to the Phinciples 
of this Author, his ſincere and humble Chriſ— 
tian, when upon the Verge of Eternity, may 

ſolace himſelf thus : Though it is true, that I 

have ſinned againſt my Maker, and have always 
been unable to come up to that Perfection, 
which His original Law required of Man, he 
has graciouſly diſpenſed with that Law, by a 
ſovereign Edict, in order for my Relief, as a 
Creature guilty and imperfect ; in that Edict, 
He gave me the ſtrongeſt Aſſurance, by His 
Oath, that if J repented of my paſt Miſcar- 
riages, or turned from my evil Ways, and did 
that which 7s lawful and right, I ſhould, in fo 
doing, be juſtified, and [ive thereby. Being 
deeply ſtruck with this His merciful Conde- 


ſcenſion, I reſolved to forſake Sin, and work 


Righteouſneſs. This Reſolntion I have per- 
formed, and, therefore, I have now a Claim 


upon — on the Foundation of my own 
MN Obedience, 
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Obedience, for Acceptance with Him, and the 
Enjoyment of Blefledneſs from Him. O my 
Soul, be not then afraid to appear at His Tri- 


bunal; for He muſt juſtify, He cannot con- 


demn thee, without a Violation of that Oath, 
which He gave thee, for thy Security. 
According to the Principles of moſt of thoſe, 
whom he calls popular Preachers, one whom 
he eſteems an hypocritical, and boaſting Chriſ- 
tian, muſt, at the Hour of Death, comfort 
himſelf thus, and no otherwiſe : Though it is 
true, that my Sins are many, great, and highly 
ageravated, there is Virtue ſufficient in the 
Blood of Chriſt to atone for them all. My 
own Righteouſneſs is very imperfect, and, there- 
fore, it cannot juſtify me before God. But the 
Righteouſneſs of Chriſt is abſolutely perfect, 
and of infinite Value. In that Garment of 
Salvation, I humbly hope, my Soul is clothed, 
and conſtituted righteous ; thereon alone I de- 
pend for Acceptance with my Supreme Judge, 
and as my Title to future Bleſſedneſs, without 
any of my own Works, either in Connection 
with, or in Subordination to that Righteouſneſs. 
My Nature, I know, is depraved and vile; 
and is, therefore, unmeet for, and incapable of 
the Enjoyment of God; but I hope, that, by 
His Spirit and Grace, He hath been graciouſly 2 
pleaſed, without any Concurrence of mine, to 
implant a Principle of Holineſs in me, accord- 
ing to which, I delight 1 in, and ſerve His Law. 
And all the Actings of that Principle, in holy 5 
Obedience, have been produced by His gras 


_ cious, 
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cious, and benign Influence. For, as to Holi- 
neſs, I AM NOTHING. By THE GRACE OP 
Gor IAM WHAT I am: And I ſhall behold 
the Top-ſtone laid, of the amazing Structure 


of my Salvation, with Joy, at preſent incon- 
ceivable to me; and, I am ſure, that I ſhall 


eternally cry, GRACE, GRACE UNTO IT. 
The Sneer, Scorn, Contempt, and Virulence, 
which run through this Performance, I ima- 


gine, will as certainly fink, as a Talent of Lead, 
will immerge in the Deep, with its own Weight; 
and, therefore, I think myſelf excuſable, in 


leaving what he preſents his Readers with, of 
ſuch Sort, to fall without any farther Notice. 


